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Introduction

The extension of the Pou Herenga Tai Cycle Trail from Taumārere to Ōpua is currently in

the preparatory phase for obtaining resource consent. To support this process, Barker &

Associates reached out to Ngāti Manu to carry out a cultural impact assessment for the

proposed project. This document serves as our Cultural Impact Assessment.

Ko wai mātou?

This assessment has been developed by descendents (uri) of Ngāti Manu and their

relations. Members of this working group were chosen by Ngati Manu for their experience

in Tai Ao related work, particularly in the marine and coastal interface. The group all hold

postgraduate degrees, along with extensive backgrounds in Kaupapa Māori methodologies.

Kaumatua Arapeta Hamilton is a graduate of Victoria University with diplomas in Social

Work and Teaching. He has significant experience in environmental advocacy, having

served as Chairperson of the Te Awa Tapu ō Taumārere Committee and as a member of

the Northland Conservation Board. Over the past few decades, he has represented his iwi

in various claims to the Waitangi Tribunal and holds the role within Ngati Manu as

Historian. Additionally, he is a composer of traditional waiata and haka, a skilled carver, and

kairaranga and creates whatu korowai. He is deeply passionate about environmental issues

in the Taumārere/Bay of Islands area.

Peter van Kampen: A marine biology master’s graduate who serves his iwi and other iwi

taketake (indigenous peoples abroad) to develop solutions focused on the restoration of te

tai ao (the natural world). His work emphasises indigenous leadership in environmental

initiatives.

Elizabeth Strickett: A Kaupapa Māori researcher with a focus on Hauora Māori (Māori

health). She has significant experience in Māori research and evaluation, working with iwi

and Māori communities on projects that prioritize indigenous food sovereignty and hapori

derived solutions to oranga (wellbeing).
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Introduction to Ngāti Manu

Whakapapa

Ngāti Manu the iwi traces its lineage to Ngāti Manu the tipuna, who derives from Tohe.

Ngati Manu once resided in the Muriwhenua region, where his people served as guardians

of Te Rerenga Wairua. Following a conflict with Ngāti Whatua, Tohe sought peace by

marrying his mokopuna, Raninikura II, to a Ngāti Whatua chief, leading to their relocation to

Te Wairoa and later to Dargaville. Longing to see Raninikura before his death, Tohe

embarked on a journey across Te Tai Tokerau, naming various places along the way. He

eventually died at Riripo, where his eyes were said to have been consumed by birds, thus

giving rise to Ngāti Manu’s name. Ngāti Manu later moved to the Bay of Islands under the

leadership of Te Rawheao, linking them to Ngāti Rahiri through his marriage.

Their notable descendants included accomplished warriors. The mokopuna of Te Rawheao,

Te Inumanga, played a significant role in their history, acquiring land in Hokianga that was

later lost to colonial land courts in the 1870s.

The iwi of Ngāti Manu consisted of various groups, each with their distinct locales, one of

which including Hautai, Te Parenga and her husband Te Huru at Taumarere.

Since this time, Ngati Manu have continued to depend upon the resources provided by Te

Awa Tapu o Taumarere. It was, and still remains, a source of food, materials, transport and

trade, lore and ritual. The mauri of the awa is therefore connected to that of Ngati Manu.

Rohe

Ngati Manu have occupied Kororareka/ the Bay of Islands for centuries. They are kaitiaki

over particular whenua, sea, rivers and streams. Ngati Manu split the Bay of Islands into 3

distinct areas (Map 1):

1. Te Kupenga o Huruhuru is the area that covers the outer bay;

2. Te Moana o Pikopiko Whiti is the area that covers the inner bay; and,
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3. Te Awa Tapu o Taumarere (the Taumarere) is the area that covers the inner inlet and

river excluding the Waikare.

Map 1: The three zones of Ngati Manu within The Bay of Islands, New Zealand. Te Kupenga

o Huruhuru covers the outer Bay. Te Moana o Pikopiko Whiti covers the inner bay. Te Awa

Tapu o Taumarere covers Opua to Otuihu and up the awa excluding the Waikare.
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Connection to Taumarere

We, Ngati Manu derive our mana over Taumarere through Ngati Tu and the union between

Te Ruwaii and Uemarangarengeae. It is Ngati Tu that links the contemporary iwi with

interests over Taumarere.

A matou moemoea/ whainga (our vision and aspirations)

The recommendations and perspectives provided in this assessment are based on the

interests and vision of Ngati Manu (image one). In the context of the sacred relationship

they hold as kaitiaki over Taumarere, they advocate that their vision “Ko te oranga o to

tatou awa rangatira, ko te oranga o nga whanau, hapu, iwi” is to be embodied in this project

through the following actions:

● Increase whanau use and protection of awa

● Provide opportunities for community development and training

● Provide opportunities to learn about and celebrate our river heritage
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Image one: The vision Ngati Manu hold in relation to Taumarere, and the subsequent goals

and outcomes they are seeking to realise it.

Legislation Framework

Treaty of Waitangi

We are pre-settlement and are working with other Iwi of Te Whakaaetanga to achieve a

mandate to progress with direct negotiations.

Resource Management Act 1991

The Resource Management Act 1991 acknowledges the Treaty of Waitangi and its

underlying principles, providing statutory recognition of these important foundations. It

introduces a Māori resource management framework by recognising concepts such as
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kaitiakitanga and Tino rangatiratanga, and grants Territorial Local Authorities the authority

to delegate decision-making power to iwi regarding relevant resource management issues.

The Act comprises over 30 sections that require Councils to take into account matters

significant to tāngata whenua.

Key provisions include:

● The principles of the Treaty of Waitangi and our relevance to resource management

(Section 8).

● Recognition and accommodation of the relationship between Māori and our culture

and traditions with ancestral lands, water, sites, wāhi tapu, and other taonga

(Section 6(e)).

● Consideration of the iwi’s role in exercising kaitiakitanga, or guardianship over

resources (Section 7(a)).

● The obligation to consult with iwi and hapū regarding consents, policies, and plans,

as outlined in a combination of the sections mentioned above and Clause 3(1)(d) of

Part 1 of the first schedule of the Resource Management Act.

Wai 49, Wai 354

Ngāti Manu, alongside other hapū, continue to face significant challenges due to Crown

development around the Taumarere River, particularly highlighted in the Wai 49 claim filed

by Sir James Henare on December 1, 1988. Claimants from Ngāti Hine, Ngāti Manu, Te

Kapotai, and Ngāpuhi assert that the Crown has not adequately protected our cultural,

spiritual, and economic relationships with the Taumarere, its waters, fisheries, and

foreshores. They highlighted a specific grievance regarding the Department of

Conservation’s consent for reclamation projects, such as the Gateway Marina at Opua, and

expressed broader concerns about Crown developments that undermine our mana and

ownership rights over this significant waterway.

Wai 354 in 1993 builds upon the foundational Wai 49 claim on behalf of descendents of

Ngāti Manu tipuna, Pomare II, and affiliated iwi, addressing historical grievances related to

the Taumarere River and surrounding areas. This claim highlights the Crown’s failure to

recognise the claimants’ mana and the wrongful alienation of tribal lands and resources,

particularly concerning the Taumarere bed. The claimants assert that both historical
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injustices, including Crown aggression during the northern war, and contemporary issues

like damage from reclamation projects have undermined Ngati Manu rights. The claim

sought for the return of whenua, rangatiratanga over water resources, and management of

cultural sites to restore our autonomy and cultural identity.

Methodology

This assessment is based on a comprehensive background desktop study, supplemented

by an on-site visit conducted by project members who are descendants of Ngāti Manu. In

developing this cultural impact assessment, we used the framework, ‘Awa Whiria’ (braided

rivers) (Macfarlane, Derby, & Macfarlane, 2024). The Awa Whiria framework (image two), as

articulated by Angus Macfarlane, utilises the concept of woven rivers to illustrate how

independent and diverse streams of knowledge and perspectives can be integrated in

environmental research, policy, and practice. By adopting this approach, we aim to weave

together mātauranga Māori with Western science regarding the environmental and cultural

impacts of this project, bringing to light a shared understanding of potential issues.

Image two: He Awa Whiria; a braided rivers approach (Macfarlane, Macfarlane & Gillon,

2015).
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A key component of our methodology involved centering the oral kōrero from Ngāti Manu

Kaumātua, which provided rich cultural knowledge and insights into the site, enhancing our

respect and understanding of its significance. We have evaluated key cultural health

indicators using a risk matrix categorised as low, medium, and high. Our cultural health

indicators are:

● Mauri: Life force/ essence

● Wairua: Spiritual essence/ soul

● Oranga: Wellbeing/ vitality

● Whenua: Land

● Wai: Water(s)

● Hau: Wind

● Rerenga rauropi: Biodiversity

● Wahi Tapu: Sacred sites of significance in a traditional, spiritual, religious, ritual or

mythological space

● Taonga Tuku Iho: Cultural gifts handed down

Site assessment

The site in question involves the reopening of a portion of the railway line between

Taumārere and Opua (ref: Ecological Impact Assessment- Far North District Council). This

project will necessitate the relocation of the cycle trail at these locations. The proposed new

trail alignment will generally run alongside the existing railway line, covering an

approximate distance of 5.15 km from Taumārere Station to just before Opua. This whenua

is collectively described as ‘the site’ throughout this report.

Kawakawa is the closest township to the site, situated only 4 km from the proposed site.

Other local communities and towns include Karetu, Moerewa and Opua. Scattered, low

density, urban development is also present between Opua and Paihia, and at Okiato

(opposite Opua). A limited number of light industrial and commercial activities are

concentrated in Kawakawa and Opua, including the Opua Port and Bay of Islands Marina. A
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number of small, rural settlements are also located in the catchment, but the scale and

intensity of development associated with those settlements is minimal.

Most of the site will be situated at the boundary between an estuarine environment (or

occasionally open water) and native/exotic scrub on the hillsides above the Kawakawa

River. The new cycle trail route will intersect with six significant vegetation types: mangrove

forest, oioi rushland (salt marsh), kānuka forest/shrubland, raupō-kuta rushland,

mingimingi shrubland, and exotic vegetation, including pasture.

Image 3: Index plan of proposed works
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Cultural Significance of Site

The Taumarere has long been central to the daily and cultural life of Ngati Manu (State of

the Taumarere report). Ngati Manu have depended upon the resources provided by Te Awa

Tapu o Taumarere. This awa serves as a site for gathering kai and as a gathering place for

tamariki to swim and play. The waters of the upper Karetu valley were utilized for drinking,

cooking, and irrigating crops. It is also a place where pūrakau are exchanged, allowing

mātauranga about significant people, places, and events to be transmitted from one

generation to the next.

Mahinga kai were dotted along the awa, often named based on the type or quality of

resources they produced. For example, one section of the Taumarere is named Whangai

(meaning to feed or nourish) because of the abundance of food it provided, particularly

tuna, which were caught through methods like spearing, bobbing, and using punga (hinaki,

traps).

Despite the severe environmental degradation of the awa, it has remained a vital source of

food, materials, transport, trade, lore, and ritual. According to the State of the Taumarere

report, the number, distribution, and size of traditional middens in the area provide a clear

indication of the importance of marine resources to Māori living there. These sites reflect

the intensive intergenerational occupation and use by Ngati Manu.

As such, there are a number of wāhi tapu of significance to Ngāti Manu immediately

adjacent to the site.

Name Description Coordinates (~250m)

Matariri Wahi Tapu 174.1058526 -35.3547314

Hiringa Mahinga Kai 174.1058526 -35.3547314

Nga Mahanga A Te Rarau Pa 174.1058526 -35.3547314

Hanga Hanga Wahi Tapu 174.1058526 -35.3547314

Te Raupo Kainga 174.1058526 -35.3547314

Rotopouri Wahi Tapu 174.1058526 -35.3547314

Ongaru Mai Pa 174.1058526 -35.3547314
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Image 4: Cultural Sites of Significance to Ngati Manu adjacent to proposed work site.
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Environmental Impacts/ Risks

In assessing the impacts of the proposed project on Ngati Manu, practitioners examined

the proposed work within the broader historical and ongoing environmental context of

development in and around Te Awa Tapu o Taumarere.

Various support documents, including the State of Taumarere report, describe the

advocacy efforts of Ngāti Manu in response to the degradation of the awa and the loss of

its traditional resources. It has been noted that the mauri of the Taumarere has suffered

due to the cumulative effects of land and marine-based activities, leading to the loss of

significant pipi beds, declines in fish populations, sediment runoff, and wastewater

pollution affecting environmental quality. Further concerns include the introduction of

invasive species, dredging, destruction of traditional taonga like eel traps, and waste

dumping. These are just a few examples of the stressors, which Ngati Manu believe are

cumulatively diminishing its mauri of the Taumarere. This is important context for this

proposal, as parts of the awa are no longer considered safe to swim in, and its ability to

provide for Ngati Manu to exercise manaakitanga in hosting manuhiri/ visitors is believed

to have been compromised.

Ngāti Manu’s key Te Taiao (environmental) indicators are used to identify and categorize

risks from our perspective as mana whenua. The matrix below helps to convey the degree

to which each Te Taiao indicator is at risk with respect to the proposed development.
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Te Taiao indicators LOW RISK
Unlikely to create
adverse impact - Not
identified as culturally
significant site/
location - Conditions
may apply -Easily
mitigated

MEDIUM RISK
Potential adverse
impact - Known
cultural associations
for locality but not
specific to site
location - Requires
conditions/actions to
mitigate impacts

HIGH RISK
Likely adverse
impacts - Identified/
assessed as a
culturally significant
site/ location -
Requires further
investigation e.g.,
CIA/CVA report,
expert assessment
-Detailed mitigation
plan required

Mauri (life-force) x

Wairua (spiritual
connectedness)

x

Oranga (wellbeing) x

Whenua (land) x

Wai (water)
• Wai ora
• Wai Māori
• Wai repo
• Wai tai

x

Hau (air) x

Tiaki taiao
(biodiversity)

x

Taonga tuku iho
(artefacts)

x

Wāhi Tapu (sacred
site)

x
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Comments on specific Te Taiao Indicators

After analysis of all supplied materials and korero with kaumatua, all but two Te Taiao

indicators are considered low risk. Wai, particularly Wai repo/Wetlands and Wahi tapu are

considered ‘medium risk’.

The primary concerns for this proposed project are:

● Wai, and in particular wairepo represent valuable habitat within the Taumarere

catchment, particularly the lower estuarine part. It provides habitat and refuge to

many of our taonga species, in particular the Matuku Botaurus poiciloptilius.

● We note the loss of an estimated 0.03 ha of wairepo/wetland and the residual

impact. We expect that any offsets will be like for like and within the Taumarere

system.

● Temporary and ongoing habitat disruption: Increase in pedestrian foot traffic and as

a byproduct increasing pressure on the surrounding environment (disturbance to

native species/ taonga there)

● Environmental damage: Soil erosion, water pollution

● Litter/ pollution

● Numerous wahi tapu are situated along Te Awa Tapu o Taumarere, most sites

identified are adjacent and not within the site.

● Respecting sites of cultural significance: We question how any existing or emerging

sites be protected and also how cultural integrity will be protected.

Addressing these risks requires meaningful partnership with the Ngati Manu, careful

planning, and the centering of Ngati Manu cultural perspectives into the design and

management of the cycle trail. Engaging in a partnership approach that respects the values

of Ngati Manu and seeks to protect our sacred sites is essential for mitigating potential

impacts.
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Conditions/ Recommendations

The following recommendations derive from the aspirations of Ngati Manu for Te awa o

Taumarere, which centers on enhancing whanau engagement, restoring its mauri, fostering

community development and training, and celebrating the unique hononga Ngati Manu

have to the river.

Cultural

● Ngāti Manu actively partners in the project, providing input on naming and design

features.

● Pou erected to mark the start and end of the trail, these pou acknowledge Ngati Tu,

which is where the mana for the Iwi with interests in the area derive from.

● A policy prioritizes the engagement of Ngāti Manu contractors, businesses, and

kaimahi for any related works.

● Strict adherence to accidental discovery protocols is maintained during all works,

including site visits.

● Ngati Manu Tangata Kaitiaki conducts cultural monitoring of earthworks particularly

the wai repo reclamation , with all associated costs funded by the applicant.

● Ngati Manu Tangata Kaitiaki conduct cultural monitoring of works sporadically

throughout the project facilitated and supported by the applicant.

Environmental

● Offsetting measures should be ‘like for like’ and within the same catchment.

● Re-indiginsation of the cycle trail via removal of exotic plants (e.g. pampas, wattle,

privet, moth plant etc) and replanting with locally sourced natives.

● Contractors must be informed about the cultural and environmental risks outlined

in this report, and areas of significance and concern should be clearly identified.

● Earthworks should be avoided during the rainy season.

● All earthwork machinery and vehicles must adhere to designated roads.

● Refueling and servicing of machinery should occur outside the riparian zone of the

river; no vehicles should be serviced on-site.
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● All chemicals, fuels, equipment, and building materials must be stored in designated

areas that can contain spills and prevent environmental harm, away from

watercourses and drainage lines.

● Clearly delineate which activities will occur in specific areas of the site (e.g., cement

mixing, stockpiling of materials) and restrict these activities to designated locations.

● Spill kits must be available on-site during construction to address any hydraulic

spills from earthwork machinery or vehicles.

● Provide for waste storage and removal during and after construction, ensuring all

waste is disposed of at authorized facilities.

● All removed topsoil must be protected and reused on-site.

● Roads should be wetted during dry and windy conditions to minimize dust

generation, and all disturbed areas must be revegetated.

● All areas should be vegetated, preferably with indigenous plants, to prevent soil

erosion and sedimentation in the stream.

● The contractor must ensure the removal of all temporary structures, materials,

waste, and facilities used for construction activities upon project completion.

● Fully rehabilitate the area after construction, ensuring all disturbed areas are

restored and protected from erosion.

Conclusion

This Cultural Impact Assessment conducted for the Taumarere Cycle Trail extension has

highlighted the significant cultural, environmental, and historical context that Ngāti Manu

holds regarding Te Awa Tapu o Taumarere. As kaitiaki, Ngāti Manu have a profound

connection to this awa, which has served not only as a resource for sustenance and

transport but also as a vital site for cultural practices and intergenerational knowledge

transfer. Despite the ongoing environmental degradation impacting the mauri of the awa,

Ngāti Manu remains committed to the protection and restoration of our ancestral waters.

The methodology employed in this assessment, grounded in Kaupapa Māori principles,

emphasised the importance of centering indigenous knowledge with contemporary

environmental practices. By centering the voices and insights of Ngāti Manu Kaumātua, the

assessment provided an understanding of the cultural significance of the site and the

potential impacts of the proposed development.
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The findings indicate that while most Te Taiao indicators are assessed as low risk, the Wai

and Wāhi Tapu indicators represent medium risk due to our cultural significance and the

potential for adverse impacts. Therefore, it is imperative that any development activities

prioritise the protection of these sites and the surrounding environment.

In light of these considerations, the recommendations outlined in this assessment reflect

Ngāti Manu’s aspirations for our ancestral waters. By fostering a meaningful partnership

with Ngāti Manu and prioritizing our cultural values in the planning and execution of the

cycle trail project, it is possible to mitigate potential impacts while enhancing connections

to the awa.

Disclaimer

The perspectives expressed in this cultural impact assessment reflect the views of Ngāti

Manu exclusively; we do not represent other iwi, just as they do not represent us.

This assessment has been created based on the reports provided, and as such, there may

be areas that have been overlooked.

18



References

Kelly, S., & Van Kampen, P. (2016). State of Te Awa Tapu o Taumarere (Report No.

2016-008). Coast and Catchment Ltd.

Macfarlane, A. H., Derby, M., & Macfarlane, S. (Eds.). (2024). He Awa Whiria: Braiding the

knowledge streams in research, policy and practice. Canterbury University Press.

NZ Environmental Management. (2024). Pou Herenga Tai - Twin Coast Cycle Trail:

Taumārere to Opua section ecological impact assessment draft (Report No.

2022551.1.003_V0_DRAFT). Prepared for: Far North District Council.

Te Kahui Kaitiaki o Ngati Manu mo te Awa Tapu o Taumarere – He Mahere Mahi a Tau - 12

month Work Plan 2015-16.

19



Nga Tangariki
O Ngāti Hine

Te Awa Tapu O Taumarere
Cultural Health Impact Assessment Pt 1

Nga Tangariki O Ngāti Hine

https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine
https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine


Nga Tangariki
O Ngāti Hine

©2019 Nga Tangariki o Ngāti Hine 
All rights reserved. No part of this publication may be
reproduced, distributed, or transmitted in any form or by any
means, including photocopying, recording, or other electronic
or mechanical methods, without the prior written permission of
the publisher, except in the case of brief quotations embodied
in critical reviews and certain other noncommercial uses
permitted by copyright law. 

For permission requests, write to the publisher, addressed: 

Attention: Cultural Impact Assessment Queries
Nga Tangariki o Ngāti  Hine 
PO Box 36
Kawakawa
0243

Printed in Aotearoa New Zealand 
First Edition

Title page photo: Te Awa o Taumarere - Pita Tipene.

https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine
https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine
https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine


Nga Tangariki
O Ngāti Hine

Ka papā te whatitiri 
Ka hikohiko te uira
Ka wahierua ki runga o Motatau, 
e tu ana i te ao, i te po
Ko Hikurangi, nga kiekie whawha
nunui a Uenuku
He ai tu ka riri, ka rongo mai, ka he
Ko Ngungunu
Ko Ngangana
Ko te Aparangi
Ko te titi o te rua
Ko te motumotu o te riri
Ko te tao whakawahine
Ko te tao whakahoro
Ko te tao o tōku tūpuna whāea a
Hineāmaru
Ko te awa o ngā rangatira.
Taumārere herehere i te riri
Te rere i Tiria
Te puna i keteriki.
Kete riki, kete tangariki.
Ko Ngāti Hine pukepuke rau.
Tiheiwa mauri ora.
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Nga Tangariki O Ngati Hine
Nga Tangariki O Ngati Hine Charitable Trust was established in 2015 with the direct
purpose to promote and enhance education, training, environmental and
community support within Ngati Hine and surrounding areas.

Our vision: Kia tu kaha ai a tatou uri puta noa te ao - Our learners will stand with
confidence anywhere in the world.

The term kete tangariki refers to when Ngati Te Ara - Ngati Kopaki gathered up
Tangariki (elvers) from Te Rere I Tiria next to Otiria Marae in specially woven kete,
helping them up the waterfall as they migrated upstream.

Taumarere herehere i te riri
Te rere i Tiria
Te puna i Keteriki
Keteriki, Kete tangariki
ko Ngati Hine pukepukerau

This traditional act of helping the tangariki is known metaphor in Ngati Hine for
helping rangatahi in their journey through life.

Nga Tangariki o Ngati Hine is also the korowai entity for the environmental roopu Te
Papa Pa Ororo.

Nga mihi nui,
Nga Tangariki o Ngati Hine

Photo  2: Nga Tangariki o Ngati Hine Trustees, 2024

Photo  3: Te Papa Pa Ororo kaimahi, 2023
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PROJECT OVERVIEW 2024

                                                                        Pg 1             

Nga Tangariki O Ngāti Hine have been engaged by Hoskin Civil on behalf of
Far North District Council to provide a Cultural Health Impact Assessment in
direct response to an application sought to extend the Pou Herenga Tai
(Twin Coast Cycle Way) running alongside Te Awa Tapu o Taumārere.

The Kawakawa to Opua range of the cycle way runs approximately 11km and
is mostly located within a former railway corridor that the Bay of Islands
Vintage Railway Trust currently lease. The trust proposes to re-open a
section of the railway line between Taumārere and Opua, which in turn will
require the extension and relocation of the cycle trail at certain points.
Approximately 5.2km of the Taumārere to Opua cycleway is included and
will be affected by the proposed works. 

This report aims to briefly:

Cultural Health Impact Asessment | Page 5Nga Tangariki
O Ngāti Hine

Executive Overview
Te Awa Tapu O Taumarere Cultural Health Impact Assessment

Purpose

Identify, maintain and protect the cultural significance of past, current and
future taonga, including but not limited to: 

1.

       Whenua - Flora - Fauna - Wahi Tapu -  Waimaori - Waitai - Waitapu
       Waikarakia - Waimanawa - Mauri - Ahua - Wairua

   2. Acknowledge and give affect to cultural values in all works being carried 
        out that may affect culturally significant taonga, these values include:  

Whakapapa - Matauranga - Rangatiratanga - Kaitiakitanga 
Manaakitanga - Mauri - Tikanga 

    
   3. Inform on an advisory and operations level throughout any works that 

        affect taonga within Te Awa Tapu O Taumarere & Te Moana Tapu O
Pikopiko I Whiti and surrounding areas, through tailored assessment and

monitoring.

  4. Enhance Ngati Hine kaitiaki relationships with Ngati Manu, Te Kapotai & Te
Roroa and collectively build off existing relationships with district and regional
councils, utilising the Nga Tangariki CIA Framework as a guiding document for

future engagement.

The report will identify some but not all significant taonga to maintain the mana and mauri of
taonga tuku iho within Ngati Hine and instead focus on processes of engagement moving forward.

https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine


To identify cultural sites of significance, be it past, current
and/or future, including but not limited to; tangible taonga
such as: Whenua, wahi tapu, flora, fauna, waimaori, waitai,
waitapu, waikarakia, waimanawa as well as intangible
taonga including but not limited to; tikanga, whakapapa,
matauranga, purakau, taonga tuku iho.. 

Nga Tangariki
O Ngāti Hine

Nga Tangariki O Ngati Hine Cultural
Health Impact Assessment Framework
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Pou Tuatahi - Cultural significance

Pou Tuarua - Mahinga kai

Pou Tuatoru - Rongoa Maori 

Pou Tuawha - Mahi Tirotiro - Oranga o te awa

To identify the traditional mahinga kai value of food
resources and their ecosystems, as well as the practices
involved in producing, procuring, and protecting these
resources. Examining the health of mahinga kai recognizes
that mauri is tangibly represented by the physical
characteristics of whenua, awa and moana resources that
are collectively involved in the activity of ‘mahi a nga kai’.

To identify rongoa Maori values and resources. Rongoa Maori
is a complete traditional healing system that has everything
tangata whenua need to thrive within it. This includes
whenua, flora, fauna and kohatu as well as karakia, takutaku
korero, waiata and all associated narratives and practices.
Rongoa Maori recognises hapu specific tikanga and is
upheld by Tohunga - knowledgeable experts in their field.

Mahi tirotiro is an essential practice to maintain the
continued health of Ngati Hine Taonga. This framework was
created to assess, restore and monitor mahi carried out
within the taiao o Ngati Hine. It acknowledges the tangible
and intangible aspects undepinned by nga tohu o te taiao to
give an overview of the state of our whenua, taonga species
and flow on affect to our tangata.

https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine
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Pou Tuatahi - Cultural significance

https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine


Te Awa Tapu o Taumarere, including the surrounding whenua is of most
significance to Ngati Hine. From the top of the catchment near maunga
Motatau and over to maunga Hikurangi kiekie whawhanui a Uenuku, the
water flows carving out the whenua splitting off in areas which cascade
around through Motatau, Maromaku, Waiomio and Matawaia, Opahi, pokapu
through to Otiria where the two streams Waiomio and Waiharakeke connect
near the three bridges in Kawakawa eventually leading out to Taumarere
which connects with Tirohanga before dispersing out to Te Moana Pikopiko I
Whiti. 

The waters of Ngāti Hine provide a complete way of life that has been
embedded into the tapestry of Ngāti Hinetanga with traditional practices and
purakau still carried through the whakapapa o Ngāti Hine and nga uri o
Hineamaru to date.

The 9 hapu of Ngāti Hine that have a connection to Te Awa Tapu O Taumarere

Ngāti Hine
Ngāti Te Tarawa
Ngāti Teara
Ngāti Kōpaki        
Tekau I Mua                                                                                              .

Nga Tangariki
O Ngāti Hine

Te Awa Tapu o Taumarere

Cultural Health Impact Assessment | Page 8

Te Ngāherehere
Te Kahu o Torongare ki Waiōmio
Ngai Tai ki Kaikou
Te Orewai

Nga Tangariki o Ngāti Hine acknowledge Te Roroa, Ngāti Manu and Te Kapotai
and their connection to Te Awa Tapu O Taumarere.

Photo 4: Ngati Hine Pukepuke Rau, 2023

https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine


Hineāmaru, the eponymous ancestress of Ngāti Hine was the first born of
Hauhaua and Torongare. Torongare was estranged by his wife’s people,
Ngaitamatea and they were forced to leave their village at Waimamaku. So
began a journey by Torongare, Hauhaua and their whanau who headed
eastwards in search for a new home which would take many years. 

They were initially confronted by a mountain range to the east, which was
named Whakatere, after the drifting away of Torongare and his family from
Hokianga. By the time the party had reached Omauri, Torongare was ailing
and unable to walk. By all accounts, Hauhaua died and was laid to rest at
Omauri, a significant kāinga for the whanau as part of their long journey.

At that point, Hineāmaru, as of right, inherited the mana, leadership of
Hauhaua. She made several exploratory trips eastwards and came across the
valley of what is now known as Waimio.

They eventually settled at Paparāta in Waiōmio and access to the sea and
kaimoana was relatively close by along Te awa o Taumarere and out to Te
Moana o Pikopiko i Whiti. Hineāmaru led expeditions along the banks of the
Taumārere River to the pipi banks and fishing grounds of what is now known
as the Bay of Islands.

It was along this route and on the bank of Taumārere that she met Koperu at
his home in Te Wharau, a handsome man of Ngāti Tū who she wed and bore
children with including the first born named Whe. The descendants of
Hinemaru and Koperu are the people of Ngāti Hine.

The occupation of our Ngāti Hine lands has never been seriously challenged
during the four hundred years since the time of Hineāmaru. The geographical
advantages of the terrain were significant in themselves but critically Ngāti
Hine has had able warriors in every generation who have not only defended
but expanded the territory discovered by Hineāmaru.

These ringa kaha or warrior leaders, commencing with Pera, then Hingatuauru,
great grandson of Hineāmaru, to the brothers Moeahu and Mōraki and
through to the likes of Pōngia, Kawiti and others, all possessed extraordinary
qualities of leadership, combat, responsibility, daring, wisdom and strategy.

Nga Tangariki
O Ngāti Hine

Hineamaru, ancestress of
Ngāti Hine

Cultural Health Impact Assessment | Page 9

https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine


Ngāti Hine maintains ‘Mana i te Whenua’ (Mana derived from the land) in
regard to this territory. In doing so, Ngāti Hine have named natural features
and resources within our rohe. Those names tell of the relationship our tūpuna
forged with each feature of the river, hillsides, wetlands, paths, nooks and
cranny’s. 

The stories behind these names provide us a legacy of the nature of the close
relationship between Ngāti Hine and the river and the lengths our tūpuna
went to, to protect that relationship.

These lands became the home for the descendants of Hineāmaru. Our pepeha,
Ngāti Hine Pukepukerau exemplifies our hilly terrain but also reflects the
diversity of our peoples leadership qualities.

Of particular importance was Te Awa Tapu o Taumārere and its many
tributaries which was not only the key transport route out to the coast and
return for Ngāti Hine but also a key area of collecting kai and other key
resources.

Like Hineāmaru, each generation of her descendants spent long periods living
along the banks of the river and out to Opua, Te Wahapū, Pāroa, Okiato,
Otuihu, Kororareka and Tapeka and returning to papa kāinga like Waiōmio
laden with dried kaimoana to live during the colder months.

Ngāti Hine worked closely with close kin of Te Roroa, Ngāti Manu and Te
Kapotai to not only live harmoniously as neighbours along the river but to
ensure a strong defence of their common interests.

Tā Himi Henare described the rohe whenua or heartland Ngāti Hine as:

Haere mai Opua ki Pouerua, i Pouerua ki Tautoro, te maunga Tōtoro i roto
Kereru; i reira, Hikurangi; Hikurangi ki Mangakahia; i Mangakahia ka huri mai
ki Moengawahine; whakawhiti tonu ki runga i te tihi o Motatau, ko Unuwhao;
haere mai ki runga i tena kāweka kia tau mai ki Hukerenui; ka huri iho ki
Akerama; nā ki Taumārere. 

He rohe tino nui, nā te mana o tēnei wahine a Hineāmaru.

Nga Tangariki
O Ngāti Hine Cultural Health Impact Assessment | Page 10

Korero continued...

https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine
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The construction of Porowini Whare at Taumarere was no mere coincidence. 

Maihi Kawiti built two houses at Taumarere, then the key township at the head of
the Taumarere river. These whare were opened in 1876, a Meeting house named
Te Porowini o Ngāti Hine‟ or ‘The Province of Ngāti Hine’ and a Dining Hall named
Te Tau Panekoti. 

Te Porowini was built as the Provincial Parliament but was multi-functional, also
being used as a Court house. It was a central building in
Taumarere township, given that the river remained the main transport route in
the area. In 1904 Te Porowini was pulled on sleds across the flats by bullock teams
to Otiria where it still stands proudly today.

Te Porowini was built as the Provincial Parliament of Te Porowini o Ngati Hine,a
deliberate and proactive move by the rangatira of that time to establish their own
form of ‘self-rule’, in the rohem where they held sway, given the abolishment of
the provincial system in that same year.

Maihi Kawiti defined the boundaries of Te Porowini o Ngāti Hine as:
Hikurangi titiro ki Pouerua, Pouerua titiro ki Rakaumangamanga,
Rakaumangamanga titiro ki Manaia, Manaia titiro ki Whatitiri, Whatitiri titiro ki
Tutamoe, Tutamoe titiro ki te Tārai o Rāhiri, Te Tārai o Rāhiri titiro ki Hikurangi ki
Ngā Kiekie Whawhanui a Uenuku.

The construction and location of Te Porowini whare underscores the sway of
Maihi Kawiti in the immediate area and that of Ngāti Hine. 

In 1884, Maihi Kawiti also instigated the construction of a Flour Mill at Matairiri
(the area at each end of what is now known as the Railway Long Bridge) The mill
itself stood at the southern end of Long Bridge and adjacent to the Derrick’s
Landing where coal from the mines at Kawakawa were loaded onto barges before
being taken down the river to the deeper waters of Opua.

Key names in and around where the township of Taumarere stood, include: Te
Awahe, Rahui Kotuku, Naturahi, Manurewa, Te Maroro, Te Kapo, Tarakihi and
Tainga.                                                                            

Te Porowini

Cultural Health Impact Assessment | Page 11

The construction of Porowini Whare at Taumarere

https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine
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It is said that the Taumarere got its name from the incident surrounding the fight
between two taniwha.

Rangiriri was the name of the taniwha that lived on our awa. Pokopoko was a
taniwha that came from the Kaipara.

Pokopoko travelled up from Kaipara with the purpose of defeating Rangiriri and
was known to use large taura or ropes to lasso his opponents before slaying them.

When the battle began, Pokopoko threw the taura over Rangiriri and although he
was trapped and took a beating, he managed to shrug them off and was able to
beat off Pokopoko who eventually retreated. 

This conflict was remembered by the saying 'te mareretanga o nga taura here a
Pokopoko taniwha ki runga i a Rangiriri' or 'the undoing of Pokopoko taniwha's
bindings that held Rangiriri'.

This was then shortened down to Tauramarere and finally to Taumarere as we
know it today.

Moreover, when you sit amongst the people living on the Mangakahia, Wairua and
Wairoa rivers that drain into the Kaipara Harbour, you will notice in their korero and
waiata that they name both Pokopoko and Rangiriri as the taniwha that live there
as their kaitiaki 
                                                                                                                      

Taumarere, Te Awa o nga Rangatira

Cultural Health Impact Assessment | Page 12

Taumarere, The River of Chiefs

Photo 5: Aerial view of Te Herenga Waka, 2023

https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine
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Protecting
our Taonga
Ngāti Hine recognise all culturally significant resources are a taonga and through
kaitiakitanga (actively supported by rangatiratanga) we continue to ensure robust
measures are put in place to safe guard these taonga and the flow on effect to
tangata whenua.

Cultural Health Asessment | Page x

Nga Tangariki
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Photo 6: Taumarere valley with Kawakawa and Moerewa further upstream during the flood, 2020

https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine
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Pou Tuarua - Mahinga kai

https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine
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Significant mahinga Kai 
o Ngati Hine

Ecosystem habitat within the
Taumarere Awa

Present
today

Tuna (see next page) Freshwater/Brackish/Marine

Kakahi/Torewai Freshwater

Inanga Freshwater/Brackish

Flounder Marine/brackish/freshwater

Snapper Marine/brackish/freshwater

Mullet Marine/brackish/freshwater

Tio Marine/brackish

Pupu Marine

Cockles & Pipi Marine

Watercress Freshwater

Cultural Health Impact Asessment | Page 16

Pou Tuarua - Mahinga Kai
Kai o te awa is an integral part of the cultural relationship between
Ngati Hine and our waterways. The cultural value of being self
sustaining and of having a sustenance/reciprocal relationship with our
waterways and taiao overall is of high importance to Ngāti Hine. “Ko
au te whenua ko te whenua ko au”. 

Table 1: Significant kai culturally harvested from Te Awa Tapu O Taumarere

https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine
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Nga Tuna o Ngāti Hine

In the western world there are three main types of eels present within Aotearoa,
Long fin, short fin and the Australian spotted longfin. To Ngati Hine, we know
there are more than this. We also refer to our elvers as tangariki. The different
types are all indicative of their ahua from their varying environments, some of
these include Kuwharu - Bully head, Koroma - Silver belly, Oke - Swamp eel and
Tuna Whakaheke.

Tuna Whakaheke

Tuna whakaheke are a taonga within Ngāti Hine, are iconic and a kai that most
people savour when prepared and cooked well.

The people who practice the gathering and preparing of our tuna are well known
amongst us all and are well respected for their mahi and knowledge.

This is especially those people who supply our whanau, kaumatua and kuia and
our marae with this important kai from time to time.

The tuna whakaheke breed only once - at the end of their life.

The people in Ngāti Hine know that the process will start to happen around
autumn, when the first big rains happen after the summer.

Usually, these first rains will see the tuna whakaheke starting to come out of the
paru that has been dried up over summer, from swamps, streams and water
holes amongst the many pukepukerau of Ngati Hine.

The second rains then give them the confidence that they can leave their habitat
and reach the sea safely.

That time is almost here and when the fine weather of Easter ends and the rains
start falling again – the tuna whakaheke will begin their run. Those people within
Ngati Hine that know these tuna well will smell them moving before they even
see them.

Te Awa o Taumarere will be the main highway for these tuna as they make their
way downstream and leave our coasts and swim 5000 kilometres up into the
tropical Pacific to spawn, probably in deep ocean trenches somewhere near
Tonga.

One day the offspring of these tuna whakaheke will return as glass eels and then
tangariki - or little elvers as they return up this same route along the river and
right up into the ends of the catchment, where the life cycle will start again.

https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine
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Pou Tuatoru - Rongoā Māori 

https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine
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Pou Tuatoru - Rongoā Māori
Ngāti Hine have a long history of rongoā that are still 
utilised and practiced today. Ngāti Hine tohunga, 
Tohe Ashby explains some of the traditional uses. 

Kumarahou
Traditionally Ngāti Hine have used kumarahou for
respiratory complaints and digestive issues. It was also
used topically for skin conditions. Kumarahou has also been
used to heal the land after any fire damage and to nuture
the health of soil. Kumarahou is found throughout Ngati
Hine and along the banks of the Taumarere awa.

Mamaku
Known for its powerful wound healing properties, it has
been used as a rongoā to dress sores. Mamaku is also used
to calm inflammation and rheumatism. Culturally mamaku
was used by our hapu mama during pregnancy - when
eaten it would help provide nutrients to the unborn baby.
Also use after labour as a poultice to relieve inflamed
breasts. Ngāti Hine mama still use it today.

Patete
The patete root has been used as a teething remedy for
Taitamariki. The sap has been used to heal hakihaki (sores).
In the earlier days our tupuna would use the wood to make
fire using friction. The leaves brewed and made into a tea
which is probably the most popular use of patete which
helps to suppress the appetite, aiding in detox and weight
management.

Hangehange
Hangehange is a good kai rakau. The leaves are palatable
and tastes similar to a spinach. These days hangehange are
being harvested for a salad option for speacial hakari. The
leaves can also be used to make a pani which is applied to
skin infections. 

Actual photos of aforementioned rongoa plants along the proposed Taumarere to Opua cycle way site 

https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine
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Nikau
Our tupuna used the pith as a laxative and this is still a
practiced used today. Nikau has also been used by hapu mama
during labour to relax the pelvic floor muscles. similar to
tataramoa. The hard berries are edible when green and were
collected for kai but you had to know what you were doing.

Kanuka
Kanuka and manuka were referred to as ‘kahikatoa’ teatree.
The leaves were brewed into a tea to help the liver and kidney
and an all round cleanse. As an anti fungal, anti viral and anti
microbial, it it used to treat scars, bites and puku issues.
Kanuka. In recent times it is used as a rongoa for Kauri Ora.

Totara
Ngāti Hine have great respect for the totara as pou in the
Ngahere, we liken the Totara, as well as the Kauri to our tupuna
standing tall before us. Totara were commonly used to make
our waka, the natural resin within provided good waterproofing
- This is a korero in itself. For rongoā, the wood was burned to
produce a smoke that treated venereal diseases. We used to
eat the red berries and we would climb the treesas tamariki to
collect the berries for kaumatua and kuia. Totara is used
internally to treat fevers and can also be used topically to
soothe the skin.

Towai
Used as a rongoā when scraped and boiled, used to apply onto
sores. The inner bark was used to treat burns and minimise
scarring. Bark was traditionally soaked in water and given by
mouth to treat oral thrush in babies. Practically, the supple
woody stems were tied at a young age into knots and left to
grow and harden into rounds that were sharpened and used as
hooks in the awa.

Tātarāmoa
Ngāti Hine have used Tātarāmoa to treat vomiting, stomach
pains, diarrhea and dysentery. Tātarāmoa is more notably
useful for wahine and their whare tangata during their period,
to bring on labour and help dispel the whenua (placenta). Used
in this way it is often combined with flax root and raūpo or
karamū. Traditionally vapour baths and hot stones from fires
made with tātarāmoa vines were used after delivery.

Cultural Health Impact Asessment | Page 20

Actual photos of aforementioned rongoa plants along the proposed Taumarere to Opua cycle way site. 

https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine
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Pou Tuawha - Mahi Tirotiro

https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine
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Assessing the ecological health can contribute to the overall cultural health of
the area by observing tangible indicators as listed below using a 0-5 score
method.

5. riparian vegetation
6. riverbed condition/sediment
7. use of riparian margin 
8. channel modification. 

1. water quality 
2. water clarity 
3. flow and habitat variety 
4. catchment land use 

Nga tohu o te taiao are indicators steeped in cultural foundations and are a key
observatory tool to gage the overall health of a site, these include:

 
4. Ihirangaranga
5. Maramataka
6. Interaction between taonga species 

1. Wairua
2. Mauri
3. Ahua

Cultural Health Impact Asessment | Page 22

Pou Tuawha - Mahi Tirotiro
Mahi tirotiro is an essential practice to maintain the
continued health of Ngāti Hine Taonga. 

See the Nga Tangariki O Ngāti Hine Oranga o te Awa monitoring data sheet - Appendix 1

The Nga Tangariki Cultural Health framework was created to assess, restore and
monitor mahi carried out within te taiao o Ngati Hine. It acknowledges the
tangible and intangible aspects underpinned by nga tohu o te taiao to give an
overview of the state of our whenua, taonga species and flow on affect to our
tangata. There are different themes, below is the “Te Oranga o te awa” theme. 

Photo 7: Kaitiaki carrying out observations in the ngahere and the repo, 2023-2024

https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine
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The area of the proposed activity is culturally significant to
Ngāti Hine on all levels. The works to extend the cycleway
will have an adverse cultural effect which is likely to be more
than minor.

Recommendation: Nga Tangariki o Ngāti Hine Kaitiaki
presence contracted throughout the works to mitigate and
manage disturbance. Cultural signage encouraged.

Pou Tuatahi - Cultural significance

Pou Tuarua - Mahinga kai

Pou Tuatoru - Rongoā Māori 

Pou Tuawha - Mahi Tirotiro - Oranga o te awa

The area of the proposed activity is within Mahinga kai sites
that are still being utilised today. The proposed works to
extend the cycleway will affect these resources which is
likely to be more than minor.

Recommendation: Nga Tangariki o Ngāti Hine Kaitiaki
presence contracted throughout the works to mitigate and
manage disturbance to mahinga kai resources.

There are culturally significant rongoa present in the area of
the proposed activity. Some rongoā plant species are
abundant while two species observed are not.

Recommendations: Nga Tangariki o Ngāti Hine Kaitiaki
presence contracted throughout the works to mitigate and
manage disturbance to rongoā species. Rongoā signage
encouraged.

It is recommended that at a minimum, three assessments
be carried out by Nga Tangariki o Ngāti Hine kaitiaki before,
during and after utilising the cultural health impact
assessment framework. In addition, communication with
contractors throughout the works is of importance. See
communication strategy on page 21.
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Executive Summary
Te Awa Tapu O Taumarere Cultural Health Impact Assessment

The status of the findings are subject to change depending on the implementation of the proposed recommendations.

https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine


Nga Tangariki
O Ngāti Hine
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Communication Strategy
Process of engagement for Nga Tangariki with external
parties involved in the expansion of the cycle way if kaitiaki
aren’t already onsite.

Contact: 

Nga Tangariki O Ngati Hine

Postal address: 
Attention: Cultural Health Impact Assessment Queries
Nga Tangariki o Ngati Hine 
PO Box 36
Kawakawa
0243

Phone: 0272765744
Email: jaycee@kauriora.co.nz

 
 

For all general, works or emergency enquiries before, during and after any works
regarding any culturally significant sites or resources referred to in this report,
contact Nga Tangariki O Ngati Hine via details below. 

                                             Stop works                  Call to inform            Kaitiaki site visitCultural 
Significance

https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine
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Appendix 1
Nga Tangariki O Ngati Hine Oranga o te Awa monitoring 
data sheet - (To scan in)

https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine
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Appendix 2.a
2 - Photos during assessment of varying sections of the proposed cycle way site/s
in order from Taumarere to Opua. 

https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine
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Appendix 2.b
2 - Photos during assessment of varying sections of the proposed cycle way site/s
in order from Taumarere to Opua. 

https://www.tkot.org.nz/tkot-iwi/ng%C4%81ti-hine
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